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words of Diotnede have, indeed, come into my mind — | 
* Would that you had not besought him, for the man is 
haughty and proud.' 1 ' tor, in truth, elated minds, when 
they are obsequiously cultivated, are only accustomed to 
become more arrogaut. For if the Lord shall be appeased 
towards us, what other aid do we want ? But if the 
■wrath of God shall continue, what succour can we expect 
from Western pride ? men who neither know the truth, 
nor wish to learn it, but, preoccupied with false suspicions, 
do now the same things as they did before in the case 
of Marcelius, when they rebuked the men who were 
telling them the truth, and strengthened the heretics by 
their acts. I myself wished, contrary to the usual form, 
to write to their leader (dur&v roj Koptickuij), meaning 
Damasus, then Bishop of Home) ; not, indeed, concerning 
the affairs of the Church, unless I might have somewhat 
obscurely insinuated that they neither knew the truth 
concerning our affiiirs, nor took the way by which 
they could learn them ; and generally admonished him 
that men who were vexed with temptationsought not to be 
insulted, nor was pride to be esteemed dignity, but a sin 
■which has this privilege alone, that it makes men enemies 
to God.'" 1 It is worthy of remark here how poinlc dly he 
calls Damasus " their" Coryphaeus, meaning the leader 
of the West, instead of " Vicar of Christ and head of the 
universal Church," as Popes still more proud in later 
ages have claimed to be by aDivine institution, which they 
assert to bejis ancient as Christianity itself. 

We learn from Baronius that Basil elsewhere expressed 
his strongest resentment against the Western Cliurch ; that 
"he hated ihe pride of that Church ;'' r and we 6n<l him 
also in a letter to Count Tcrentius (Epist. 214, p 4G3) im- 
puting to the Western Church culpable ignorance of the 
state of religion in the East, and especially for having 
given letters of communion to Paulinus, in opposition to 
Sleletius, the true Bishop of the Church of Antioch, whom 
he declares he can never desert, nor think the questions 
trifling or of small moment to piety about which that dis- 
sension originally began. 

St. Basil's disappointment at the supineness of the 
Western Bishops in succouring their suffering brethren 
in the East was probably the greater, because it ap- 
pears from another letter of his that the idea that good 
might be done in that way originated with himself. The 
following extracts are worthy of seriousattention:— " I have 
of late," writes Basil, addressing Atlianasius, "bethought, 
according to my moderate knowledge of things, of one 
way by which our Churches might be aided : if the Western 
Bishops would concur with us ; for if tliey were willing to 
show, for the sako of our diocese, the care which they have 
Used towards those who have been detected in one heresy 
or another in the West, perhaps it might yield some bene- 
fit to the common welfare, since the Emperor reverences 
the authority of numb, r.i, and the people every where are 
disposed to follow the majority witiiout hesitation.* But 
who would be more influential in executing such a design 

than thee ? Who more venerated than 

thy hoary head in all the West ? 

Sen. i, therefore, some men from thy hnly Church, who 
are powerful in sound doctrine, to the Western Bishops ; 
explain to them the calamities with which we are op- 
pressed, suggest this method of relief; thou mayst be- 
come a Samuel to the Churches, &c, &c." " In this pis. 
sag*-," says Bishop Hopkins,' *• you clearly see how dis- 
tinct were the Churches of tlu Eastern Empire from those 
of tlie West in the days of Basil. There is net here the 
least allusion to the authority of one common rul«r at 
Rome, but a strong appeal to Athanasius at Alexandria 
to excite a movement among the Bishops of the West 

• * Basil is here referring to a speech of Dhmede, to Agamemnon, in 
the 9th bonk of the Iliad, where, speaking of Achilles, he says: — 

Mi} otpiXec. \iaaea9ai aavpova UnXfiatva, 
Muptd fjoipa Siowc. '6 &"ayqi>o>p *ci lent «X\wf, 
Npp ail fiiv iro\v puWov ayyvoyiuav Ivijk'jc. 

— lloiiK-r's Iliad ix., 604. 
" Thy supplications to the valiant son 
Of Pel> ua. and the oflvr nf thy sifts 
Innunlerous, iia I been better fir withheld. 
II*; la At ail times haughry, atid thy suit 
Ha'h but increased his haughtiness of heart 
Past bounds.*' 

— Cowper's Homer, 8>5. 

* " Mint venit in mentem iltad Diomedis uvvrpari* ur) v<bi\tc\ia- 
VeaOal Siori, cjrjffip, oyrjvtop to*rii/6dvf)n. N.onrevera.tnimi 
elati, dum nbseqiiiocolunue.s dim arrotfancores fieri solint. M-mim si 
nobis placetur i/omi a-, qnonam alio adminculo indiiremus ? Sin 
autem perse erct ra pei.quiilMnibisprsesiclium -upercilii Occ dentalis 
(im't jSoi)9tia tiulv riji. Soriicijc dfnvAc. ;) Qui ve.itatem 
neuue noma, Deque dii-cere voluut (ui to uXnOic, ovrtioaatv, 
ovrt ua&tiv dve^ovrat), sed falsi* suspemnibus ptavecu. 
pati e-id<-in nunc faciunr, ac prius in M-trc-'ilf causa, in qua cum homi- 
hibus veritatem sibi i.untiaiilibus delitiitaiutir, hteresiul vero per 
seipsns cunftrmaruut. Ego U*e cltra cummunem fnrrnam ad eorum 
cor pii%um .scribere vol.bam, de rebus qudem ecclnstasticts nihil, 
pisi quat^nus subobscure iiisinna.ss.-m, neque iilos de rebus nostiis 
vera noase, neque viam qu i addiscere possinr, amiilecti ; ac (f^neratim 
admlnu^em hominiblis, quos ti-n'utione-safrtixerunt, insultan-lam non 
esse, neuus dignitatem sestiniindam suurbi.im; quod neccalum v 1 
onlcum id valet, ut iutinicus Deo attic at." — Epia. 2 : 10, Euscbto Episc. 
SauosafiTnm, p. 533. loin lii- Ben Ed. 

' "Et alibi de Komana Ecclesi.s dical. Odi fastum ill'tis ecc'esise •' 
— Baron. Annates. Ad. Ann. 372, seel. 3?, torn. Iv., p 32 j. Antwerp, 
1651. 

. ' '■ Fortasa* rebus eommunibns non nihil acceaserit utilltaiis, lm- 
perifore multiruiii'iis auctorifafe n revt rente et populis unique ipsos 
'Bine dubio aeqneotibits.' — Idem Ep. t;6, p. V27. 

• The Church of Rome in tier i<rimitive purity, atompared with the 
Chnrc-'i of Rome at the present dav, J. H. Hopkins, Bishop of Ver- 
mont, U.S. Riv'njjton, London, 18J9, p. 261. 



in general, which nvght favourably influence the Eastern 
Empire and the people at large ; but if, as you (Roman 
isls) suppose, the whole Church ihroughout the world 
was placed from the beginning, by Divine authority, under 
the government of Peter and the Romtn Bishop, what 
bad Basil to do with bf seeching Athanasius to excite ihe 
compassion of the Western Bishops in his behalf ? In 
such a case he would have had a legal right to the protec- 
tion of Rome, and could not have anticipated the want of 
willingness on the part of the Western Bishops to take 
the same care of heresy in the East that they had done in 
the West, among themselves ; so that we here have the 
plainest evidence that there was no such thing as Roman 
supremacy over the Catholic Church in the mind of Bas.l ; 
that the dominion of one Church as the mcther and mis- 
tre<s Church' of the whole Christian world was perfectly 
unknown to him ; and that the patriarchs of the E ist anrl 
West could not affect each other by any ecclesiastical 
rule of subordination, but only by that influence which 
sympathy produces amoDgst bodus mutually independent 
and free.*' 

In another Epistle to Athanasius (No. 09, p. 231-2, 
sec, 1), in which Basil again speaks of applying to the 
Bishop of Rome, it is remarkable that he addresses 
Athanasius as the "■head of all' (t3o--r<p ir< Kopvipii* 
tuv o\i»v), and the " counsellor and leader of every 
thing" (<(ii trot o-«/ij8ovXa> re X9 r l cal V il ^ a *"' 'It 1 ^"' 
ruJD TrpaStc.'j'), and explains that what he wants in the 
deputies he asks for, is mildness and moderation of 
speech; and especially that they should bring with them 
a copy of what was done in the We*t to annul the acts 
of the Arian Council of Ariuiinum. We give the whole 
passage in the note." 

We regret that our space precludes ns from going more 
fully into these truly interesting and instructive letters ; 
but we think we have given enough from them to show 
that the conclusion which another recent and able writer* 
has drawn from these remarkable records is true ; " that 
the ' chair of Peter' had no place in Basil's mind ; he neither 
expec ed nordesiretl any other assistance from Home but what 
should atiie fromaclive sympathy, and the strenuous exer- 
tions of her vast influence to solve the doubts and mitigate 
fhesufferincs of the orthodox Churches intheEasr. But, in- 
stead of that sympathy and fellowship, he met wiih super- 
cilious neglect, and, therefore, boldly pronounced her to 
have thereby disqualified herself as a mediator, and to 
have forfeited the confidence of It's communion, which, 
under uny other circumstances, would havo joy fully and 
gratefully accepted her support." 

We doubt if among the many convincing proofs which 
the records of antiquity furnish of the falschooi of the 
Hi man claims to universal dominion, there is any more 
completely satisfactory or conclusive than is to be found in 
the writings of this great Father, himself admitted to be a 
Saint by the Church of Home itself. 

We have merely to add to our brief historical sketch, 
that St. Basil died upon the 1st of January. A. P. 37!)," 
and that, notwithstanding his many efforts to restore 
peace to the Church, even the schism at Antioch was not 
concluded till nine months after his death. 



WHY ARE WE PROTESTANTS? 
In other words, Why are we not Roman Cathi lies? 

We shall answer this question as briefly and plainly as 
we can. 

1. In the first place, we cannot agree with the Church 
of Rome as to the Rle of Fuilh. She holds that this Rule 
consists of two distinct and independent parts, each of 
which is to bo received with the same pious affection and 
reverence', viz., the written word of God contained in the 
Holy Scriptures, and the unwrilttn word preserved and 
handed down by the Tradition of the Church. We reject 
the latter, because we have no evidence of its divine origi- 
nal or aullioriiy. The Bible, whose divine original and 
authority are unquestioned, not only recognises no Rule 
of Faith beside itself, but condemns both expressly and 
implicitly any and every ultimate standard of Faith and 

B " Nobis alltetn operte pretium esse visum est, ad episcopum 
R'imse stribfrc, ut res nostras iuvibat, et c insilium dare (*ai Soiivat 
yvbipnv), nt cum iliiuc communi ac S'yno.lico dtctto aliquosmitti 
dilhVile sit; ipS'j hoc negotiant suo marts utrcrediutnr, rliitens iwrnint'S 
id'ineos ail eos. qui apud nos p^rvcrsi sunt. Imitate ar attimi constartiia 
corritremlos ; ante ei altemperate viintil s°rmime, se* umqne habentes 
qittecumque tost Ariittineuae Concilium g.siu sunt ad corum qua? />er rim 
lilie acta tuerant dta-olutiunem ; iiqiie. ne ; '.t:;e ccientecitr.i strip turn 
per mate line aivenlant, ut opiiiiomm inimic-iruia pacispite?ertant." 
—Id. lorn, iii., p. 232. We may just observe here, that both Dupin 
and Cave wi'te led Into error as to tbi> ps*sac;e, :n supposing that what 
St. Kastt required was tiiat these tieuuui-s sm.uld bung with litem the 
Canons of Ariniinum, in order that tlu-y should he mil led — See Eceie 
Hist., vol. I., p *30, Cave's Primitive F itliers, Life of Athanasius, vol. 
ii , p. 189. Dupin and Cave both wrote b-. tore the Henediclinesliad 
published theii edition of St. Basil. The old leading was ri i i v 'Aiu- 
1/tptaV whereas, the Benedictines show from sixold coi.ices that tlie 
correct reading is ri j aird ' Aptjul OV, referiing to the proceedings 
or the Council held by Damasus in3G9, ik-clarinc those of Aiiminnm in 
359 to be of no tore. 1 . Ti.is letter w;»s wiitten probably in 371, nut 
two years af er tte Council in 3(9, and whin the orthodox Bishops in 
the Kast were naturally anxious to have an attthent c repurl of pro- 
ce edinus in tlie We.st against their common toes the Arians. 

* Mr. Greenwood on ihe Cathedra Petri, chap. x„ p. 233. C. J. 
Stewart, Londoo. 185 i. 

w Fi>r an Inti-r. sling account of the death and funeral of St. Basil, 
s?e Cave*- lite, vol. ii., p. 255, where his epitaplt by Gregory Naiian- 
zen is also given. 

• ''fan pietatis affectu ac reverentfa suscipit et veneratar."— Deer. 
Cone. Trid. SeM. iv. 



Morals except itself. The existing records of early Chris- 
tian antiqu'ny prove convincingly that the Scriptures alone 
were regarded by the primitive Church as the soutce and 
the test of all true doctrine. The proof of these positions 
we have already given at length in the pages of the Catho- 
lic Layman. 1 ' We now simply state the result of our 
investigations, as our first reason for being I'rotestanis. 

2. We cannot agree with the Church of Home as to 
what constitutes the written trnro* of God. We reject 
certain books and portions of books as apocryphal and 
uncanonical, which she receives as of equal authority with 
the rest. We reject them because they formed no part of tho 
Canon of the Jewish Church, which our blessed Lor I and 
His Apostles sanctioned; and because they were never 
received as inspired documents by the Christian Church at 
large, and never by any considerable portion of it till the 
lCih century, when the Council of Trent canonized them 
in its 4th session. Wc cannot ucce;jtthc Cliurch of Home's 
definition as to what is divinely inspired Scripture." This 
is a second reason why wc are Prote-tunts. 

3. We cannot agree with the t hurch of Rome as to tho 
nature of the Cliurch. She holds that in its essmce the 
true Church is an rxtcrnal, visible society, and that i«> 
lernal virtues are not requisite in order to constitute a 
member of the true Church. u She holds, moreover, that 
the Church has one visihle caillily head and supr, me 
governor, the Bishop of Koine, who, by Divine tight, is 
invested with these functions, as the vicar of L'hri-i upon 
earth. We maintain, on the other hand, that the essenr* 
of the true Church consists in what is internal spiritual, 
and invisible, except so lar as tho inner life manifests 
itself on the outer life and character of the believer. 
We maintain, further, that the Chuich has no visible, 
eirthly head and supreme governor, and that Christ 
alone is its invisible Head and ruler. We deny that the 
Bishop of Home has any claim whalsoever to be regarded 
as invested, de jure d/vino, with these functions. We 
cannot find a pnrtic'o of evidence in Scripture to prove 
that ho is, by divit.'o appointment, tho successor of St. 
Peter and the Vicar of Christ." .Nor can wo find in the 
records of Christian antiquity any evidence I lint he was 
acknowledged de fmto as tho one and supreme head of 
the Christian Church ; on the contrary, we have abun- 
dant testimony in those records to show that the supre- 
macy of the l'ope was a doetriite absolutely unknown to 
the Church for many centuries, and not even asserted 
by the Uishops of Home themselves ' We further differ 
from the Church of Rome as to the cxis'cnce in the 
Church of a Irihunal which is divinely constituted as the 
inja'tibleju'lgeolcontrovvny, and the infallible expositor 
ol Scripture ; much more do we priiiest against the doc- 
trine of the Chuich or Bishop of Rome being invested 
with such functions. As the notion of ihe Infallibility 
of the Church (of Home) is the mainstay of t' e liomish 
eccb siastical system, so have we devoted to its discussion 
a proportionate amount of our time and our space. In 
looking over our Indices we find that in every one of our 
volumes the subject occupies a prominent place, and the 
result of oar intestigations on this head, as well as of 
the others connected with the nature of the Church, is, 
that the evidence against the Romish, views on this sub- 
ject is so overpowering that it furnishes another reason 
why we ought to be, as we are, Protestants, and not 
Roman Catholics. 

. 4. We cannot agree with the Church of Rome as to the- 
State of man prior to the fall. She teaches that the "ori- 
ginal righteousness" (originalis jtistitia) which Adam 
possessed before he fell was not something connatural with 
tnsn, not an intrinsic and inherent characteristic of his un- 
fillen humanity, but an adventitious ornament, an extrinsic, 
accidental, and suptrnaturat gift superadded by God. s We 
hold that the moral rectitude of man before the fall (his 
original righteousness) was not something extrinsic, acci- 
dental, supernatural, and superadded to his original con- 
stitution, but the natural result of his physical and mental 
constitution, whilst his various appetites and faculties were 
in exnet proportion, and all subservient to the higher prin- 
ciples of reason and conscience. This difference is not a 
merely abstract or speculative one. but of the utmost prac- 
tical moment ; inasmuch ns on it depends ihe widely diver- 

b Vide e. e, vol. i., pn PI, li 9, 13fJ. 

c tin l>ie Apocryjha, vid., vol. ii., p. Ill, 1.'5; vol. iii., p. I; vol. Iv., 
pn. CS. 8). 

'a "Tins.'' slijs lUT.armin.', tie Eccl. Milit. c. 2, " is the distinction 
beiween mir opinio-) and all others, t hot tltey require internal virtnea 
(i e., th<- operation of the Spin! in h • h-:art) to constitute any person- 
a member of Ihe C oireii ; but wc <hmj th-jt any internal virtus is re- 
tfu site to entitle a man to b ■ CilJed a member ot the tiu ■•■ Cliurch, but 
only an Mf.-j-n.-itpTof.s-ion of fait':, and that participation ot the Sacra- 
ments which is perceptible by the somea." 

c 'I'll u the Par.aey, as an instituii- n, did not becin to develope Itself 
till ifie fuunh century is caiul dly admitted by Or. Newman, Mr. WH- 
berforce, and other z< ainus Komanis:.*. " Fusi,"says Dr. Newman 
(Development, p. l f 5), **rh--' pn-vtr if Ihe Bishop atroie, then the 
f-ower of ihe l'ope " " A'or would a Pope arise but in proportion u 
tha Chorch was consolidated, '—p. 145. " I tie I'dpacy dec-cm to fern 
:is so"n as the empire rsleased i.s tyrannous oppression of toe Church." 
-p 107. 

' On tite su'ject of the Church, vide vol. vl.pp. 14, 51, ICO. Oa 
the Supremacy of the Yo,e, vide vuls v., vl., vii , passim. 

6 file Council of Trent is very brief and Kuarded on this head. TUf 
question was one on which tfte schoolmen were divided; and tbw 
Katneia of the Cnun-.-il were, theref-re, unwilling to decide either way. 
They only say in general terms f Ij:-er. de pece. oriff. Seas, v.) that 
" toe first man immediately lost the hoi nesa an iigh|a;ousness (sane- 
litatein et justiliam), in which he had been constituted." They df 
not say in wtiat that holiness corais'eit. 'The Roman Catechism, how- 
ever, expressly says (I. 2, lb'; " turn originalis icslitilB admtrabilif 
donumaljiitu." 
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gent view which the Charch of Rome and we Protestants 
respectively take of the state of man subsequent to the fall ; 
■which, again, is intimately connected with the whple 
scheme of justification and salvation as maintained by her 
and us severally. This fundamental error as to the state 
of man prior to the full is, accordingly, another of the 
reasons which j ustify ns in maintaining our protest against 
the Church of Rome. 

5. We cannot agree with the Church of Rome as to the 
state of man subsequent to the fall. The Church of Rome 
holding, as we have just seen, that original righteousness 
was not connatural with man in his state of innocence, but 
a superinduced ornament, or superadded gift ; as a con- 
sequence of that doctrine, she further teaches that the 
effect of the fall consisted in the loss or privation of that 
gift of original righteousness, and not in any pristine cor- 
ruption or depravation of his nature. The exact nature 
of the sin conuected with that loss, viz., original sin, she 
studiously avoids defining. But the schoolmen, and the 
best expositors of the opinions of the Fathers of the Coun- 
cil, agree in representing this sin to be of a very insignifi- 
cant character, both in its nature and consequences. 11 We, 
Protestants, huld, on the other hand, that " original sin 
is the fault and corruption of the nature of every man, that 
naturally' is engendered of the offspring of Adam, whereby 
man is very far gone from original righteousness (ut ab 
originali justitia quam longissime distet), and is of his own 
nature inclined to evil' (Art. ix. of the united Church of 
England and Ireland). This fundamental difference as 
to the nature of original sin is another reason why we are 
Protestants, convinced, as we are, on the grounds of rea- 
son and Scripture, that the Romish theory of original 
righteousness and original sin is a purely scholastic fiction. 

fl. We cannot agree with the Church of Rome as to 
the effects of Baptim. By the decree of Trent (Sess. v., 
sec. 5) it is declared, and an anathema is fulminated 
against all who deny it, that by the grace of Baptism 
not only is the guile of original sin remitted, but '' every- 
thing is absolutely taken away which has the true and 
proper nature of sin.' 1 The decree adds, that although the 
ctncupiscence which remains after Baptism is called sin 
by the Apostle Paul (Kom. vi. 12. ; vii. 8 ). still it is not 
really and properly sin, but was so called because it pro- 
ceeds from sin, and inclines to it. We Protestants 
prefer to believe that when the Apostle says that the 
concupiscence which remains after Baptism is sinful, he 
means what he says, and, accordingly, our doctrine is, 
" that this infection of nature doth remain even in them 
that are regenerated (by baptism) ;" and that " although 
there is no condemnation for them that believe and a>e 
baptised (or regenerated), yet concupiscence has of itse'f 
the nature of sin" (Art. ix.). As we build our doctrine in 
this particular on the express words of Holy Scripture, 
we have one more unanswerable reason for being Pro- 
testants. 

7. We cannot agree with the Church of Rome as to 
the number of the Sacraments. The Council of Trent, in its 
seventh Session, anathematises every one who will not 
admit that there are seven true and proper sacraments, 
neither more nor less ; and that all these sacraments were 
instituted by our Lord Jesus Christ. We Protestants, 
on tie bther hand, maintain that our b'essed Lord 
instituted but two sacraments, viz. : Baptism and the 
Supper of the Lord (Art. xxv.). We reject the so- 
pited sacraments of Confirmation, Penance, Extreme 
Unction, Orders, and Matrimony. Our reasons for 
'doing so are very plain and clear. We have stated them 
at length already in these pages. Our arguments against 
the existence of seven sacraments will be found in Vol. 
iii., p. 56, and vol. iv., p. 25. That Confirmation is no 
sacrament we have proved, vol. ii., p. 56. That Extreme 
Unction is no sacrament we have proved, vol. i., p. 85. 
That Orders are no sacrament we have proved, vol. ii., 
p. 57. That Matrimony is no sacrament we have proved, 
ToL iv., p. 25. And as to Pename, it has neither divine 
institution nor matter, which are >,dmitted to be essential 
parts of a sacrament. Inasmuch, therefore, us the 
number seven it purely arbitrary, and inasmuch as the 
&>c Romish sacraments have no foundation in the Senp- 
tares or in the usages of the early Church, we are fur- 
nished with additional reasons why we are Protestants. 

6. We cannot agree with the Church of Rome on several 
important points connected with the sacrament of the 
Lord's Supper. She holds the doctrine of TransubsUn- 
tietion ,■ that is to say, that •' by the consecration of the 
Bread and Wine there is effected a conversion of the whole 
enbstance of the Bread into the substance of the Body of 
Christ our Lord, and of the whole substance of the Wine 
into the substance of His Blood" (Oonc. Trid. Deer, de 
Buchar., Ses. xiii., c. 4). We reject this dogma ot Trun- 
eabstantiation, because it "cannot be proved by Holy Writ, 
bat is repugnant to the plain words of Scripture, over- 
throweth the nature of a sacrament, and hath given occa- 
sion to many superstitions" (Article xxviii.). We have 
devoted many pages to the discussion of this dogma (see, 
«• g., vol. v., p. 76 and p. 109); and we have adduced so 
toany convincing arguments against it from reason, from 
Scripture, from the early Church writers, and from the 



■_> C hemnitz ^Exam. Deer. Cone Trtd., p. 89. Edit. Franc. 1609) 
••ore, this conclusive y from the statements of Andradins, one ot the 
ewoina theologians of the Council. 

i This word " naturally • was added in order to exelo.de our Lord 
Jean Christ, and Him ami of all the descendants of Adam. 



early Church practice, that, even if we had no other rea- 
son for being Protestants than the fact that this monstrous 
fiction of the middle ages constitutes an essential part of 
the creed of the Church of Rome, we should deem our- 
se'ves fully justified in withdrawing from her communion. 

9. We cannot agree with the Church of Rome as to the 
dogma of the Sacrifice of the Mass. She. holds that in 
the Mass there is offered a true propitiatory sacrifice for 
the living and for the dead ; and that this sacrifice is one 
and the same with the sacrifice on the Cross ; the only dif- 
ference being that the one is bloody, the other unbloody. 
(Cone. Trid., Sess. xxii., Deer, de Sacr. Mis-aj., c. 2). We 
maintain, on the contrary (Article xxxi.), that " the offer- 
ing of Christ once made is a perfect redemption, prop tia- 
tion, and satisfaction, for all the sins of the whole world, 
both original and actual ; and there is none other satis- 
faction for sin but that alone." So plainly can we demon- 
strate this fundamental truth from Scripture, and so essen- 
tial do we deem it, as it obviously is, to the perfection and 
dignity of the Atonement, that we do not hesitate to de- 
clare in strong terms that " the sacrifices of the Masses, 
in which the priest is commonly said to offer Christ for 
the living and the dead, are blasphemous fables and per- 
nicious impostures." This is strong language; but if it 
be proved, as it has been pioved, that this dogma of the Sa- 
crifice of the Mass conflicts in many ways with the Sacri- 
fice of Christ on the Cross ; conflicts with the sole and per- 
petual priesthood of Christ ; and obscures or overturns the 
means which Christ Himself ordained for the application 
of the merits of His death; then the language is not 
stronger than the momentous importance of the subject 
demands. In the pages of the La.yj.ian we have exa- 
mined this whole matter (vid. e.g., vol. v., p. 129), and 
so clearly opposed has the dogma in question been proved 
to be to the plain and express teaching of Scripture (espe 
cially Hebrews, chaps, ix. x. ), to reason, and to the teach- 
ing of the Christian Church in its early and purer ages, 
that upon this ground and for this reason, in addition to 
all the rest, we are and must be Protestants. 

10. We cannot agree with theChurch of Rome on the sub- 
ject of Communion in one Kmd. Our reasons for protesting 
atiainst this dogma may be seen in vol. v., p. 49 and p. 63. 
We showed in those articles that it is utterly opposed to 
Scripture and to the practice of the Christian Church from the 
earliest ages down to the beginning of the fifteenth century. 
We addui ed a number of patristic passages, all proving 
that the Fathers, without exception, believed the cup to 
be an indispensable part of the Eucharist. And, lastly, we 
quoted the words of Cardinal Bona, oneof the most learned 
and esteemed ritualists of the Romish Church, who can- 
didly admits that " it is certain that always and every- 
where, from the first origina s of the Church down to the 
twe fth century, the faithful communicated under the 
species of bread andwine." Inasmuch, then, as tho Church 
of Rome does in this particular violate the express com- 
mand of Christ, and run counter to the undisputed practice 
of the first twelve centuries; and inasmuch, moreover, as 
the Tridentine dogma is based solely on the theory of 
concomitance, which was itself a fiction of the mediasval 
schoolmen, we point to the doctrine of communion in one 
kind as one of the most powerful of the reasons why we 
are Protestants. 

11. We cannot agree with the Church of Rome 
on the subject of Purgatory. This subject has been 
most fully discussed in our pages, especially in the 
first four volumes. We have shown that the dogma 
has no foundation in Scripture, nor yet in Tradition ; but 
rests solely on pretended revelations of a comparatively 
recent date. We have pointed out that it was or ginally 
invented by heathen philosophers, and was adopted into 
Christianity from paganism. We have proved that the 
early Fathers and Popes knew nothing of its existence ; 
and thdt its late introduction into the Church is admitted 
by several eminent Romish writers themselves. Consider- 
ing all this ; and, moreover, taking into account that this 
dogma is the parent of Indulgences, and of many of the 
grossest superstitions which disgrace the unreformed 
Church, we are furnished with another and most powerful 
reason why we are Protestants. 

12. V\ e cannot agree with the Church of Rome on the 
snbjeet of the Invocation of saints and angels. This doc- 
triue also has Inen most fully investigated by us in vols, 
iii., v., vi. We have shown that there is not, in the 
entire compass of the sacred volume, so much as the re 
motest hint that dead saints intercede for us, nor any 
proper instance of persons seeking their intercession ; 
neither is there any promise that prayers to them or 
through them will meet with a favourable acceptance. 
We have shown that the invocation of saints and angels 
is inconsistent with real devotion to God, and wag, 
therefore, ac'ually condemned by ancient Fathers and 
Councils. We know that the cautions and distinctions 
laid down by the Council of Trent are unknown or neg 
lected in practice, and that, consequently, the worship 
and homage which are due to God and Christ and the 
Holy Ghost, and to them alone, are in fact paid to saints 
and angels, to the great dishonour of God and the infinite 
danger of human souls. We cannot believe that the 
Church which teaches such a doctrine can be right, and 
therefore we are Protestants. 

13. Especially, we cannot agree with the Church of 
Rome as to the worship which she pays to the Virgin Mary. 
We honour and respect her as the mother of the blessed 
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Jesus, the incarnate God ; but we do not, we dare not 
yield to her the same reverence and homage as we pa/ 
to Him and to the Father. We find not a tittle in Scrip- 
ture to countenance the adoration which she receive! 
from the Church of Rome (vide Layman, vol. i., p. 99). 
The writings of -the early Fathers we have seen to bo 
either utterly silent about her, or at least to say nothing 
about paying her worship (vide vol. i., p. liCand p. 135, 
vol. ii., p. 41). We have p.oved (vol. iii., p. S3) that the 
earliest precedent that can be produced for paying he* 
adoration is the idolatrous worship offered to h r by a 
sect of female heretics or fanatics, who lived in the 4th 
century. We have shown (vol. iii., p. 1 16) that her wor- 
ship was adopted by Christians in the 5ih century, with 
the view of attracting pagans to Christianity — in short, 
as a pious fraud. We have adduced various passage* 
from the " Glories of Mary." the " Litany of the Blessed 
Virgin," and other recognised books of modern Romish 
devotion, in which divine attributes are ascribed to the 
Virgin, and in which she is treated on a footing of per- 
fect equality with the persons of the blessed Trinity (vide 
e.g., vol. i., p. 40; vol. ii., p. 8-t). We have proved, 
moreover, that' the story of her Assumption was un- 
heard of in the Church for full seven hundred yean 
after her death (vol. iii., p. 108). We have shown that 
the dogma of the Immaculate Conception, which, on the 
8th December, 1854, was, lor the first time, decreed by 
Papal authority to be an article of faith, was unknown 
for the first thousand year< after the Church's history 
(vide vol. iii., p. 97, 130, 147) ; that it has no foundation 
in Scripture, but is contradicted by Scripture and by the 
Fathers; and that St. Bernard, especially, in the 12th 
century, declared, not only that the doctrine was novel, 
but founded on a false revelation. When we consider 
all these things, and when we see incontestible proof 
that Romanism is practically becoming every day a pure 
Mariolatry, and that the worship of God and of Christ is 
virtually absorbed in that of the Virgin Mary, we deem 
it our imperative duty, as it is our hereditary privilege, 
to be Protestants. 

These are briefly some of the reasons why we are 
Protestants, and which we have stated and discussed 
fully in the pages of the Catholic Layman. Out 
limits forbid us at present to recapitulate other points 
of diffe'ence between us and the Church of Rome, which 
still further swell the number of Our reasons for being 
Protc-tan s ; such, for instance, as Image Worship, Ado- 
ration of Relics, Indulgences, Celibacy, Intention, &e. 
All these questions also we have fully ami fairly stated 
and examined in our pages, and in each and every case 
we have arisen from the d iscussion with our convic ion« 
more strengthened that we ought to be, as we are, Pno- 

TESTANTS. 



THE CANONS OF SARDTCA AND APPEALS 
TO BOMB. 
The seventh canon of " the Council of Sardica" (as we 
now have them) is often produced in controversy, to es- 
tablish the supremacy of the Bishop of Rome. 

We propose now to examine the authority of this 
canon ; and for this purpose we shall first state it in full, 
as it was first quoted. 

" If a Bishop shall have been accused, and the as- 
sembled Bishops of his province shall have judged him, 
and shall have degraded him, and the Bishop shall appear 
1 1 have appealed, and shall have fled to the most blessed. 
Bishop of the Church of Rome, and shall have desired to 
be heard; and he (the Bishop of Rome) shall think it 
just that the examination should be renewed, let him 
think fit to write to those Bishops who are in the bor- 
dering and adjacent provinces that they should dili- 
gently investigate all things, and decide according to ihe 
fidelity of truth. But if he who asks that his cause should 
be heard again should move by his entreaty the Bishop 
of Rome to send a presbyter from his own side, it shall 
be in the power of the Bishop of Rome to do what he may 
wish and think right. And if he shall have decreed to 
send persons who, being present, may judge with the 
Bishop, having his authority by whom ihey are sent, 
let that be in his own power. But if he shall think that 
the Bishops of the province are sufficient to terminate 
the business, let him do what he may think fit in his 
most prudent counsel."* 

This canon was produced by Pope Zasimus, and Pope 
Boniface, and Pope Celestine, to the Church of Africa, 
in the years from 417 to 423, and was rejected by the 
Church of Africa and by St. Augustine as spurious. 

That canon has been produced to us by Dr. Geraghty 

* Si Episcopus accusants fuerlt, ac judicavertnt craaregati episcopt 
regionis ipsius, et de gradu suo d jeeeriot earn, el apuellasse epis- 
copus videatnr, et conlugerit al beatissimum ecclesifie Romano? epU- 
copum, et voluerit audiri, et justum putaverit, ut renovrtnr examen t 
scribere hit eptscopis dignetur, qui in dnitima et propinqua prorineui 
sunt, ut Ipsi diliffentur omnia requiranr, et jnxta fidem veritaua de- 
Hniant Qnod si is qai rogst causam suam iterum andiri, deprecations) 
sua movent ei iscopum Komanum, nt e latere suo presbyternra miuat, 
eiit in potestate Episcoui Roman!, quid velir, et quid estimec Bt st 
decrevetit mittendos esse; qui preseutea cum epiniopisjudjcenr, ha- 
beutes uuctoriiatem ejus, a quo deslinati sunt, erit in sua arbltrio SI 
rero erediderit satttvere episcopos, at negotio termtnnm imponant, 
factet quo I saptentissimo conciliu suo jadlcaverit. — Labbe and Cose, 
it. 1590. We quote from Pope Zoatmus's Jetttr, read in tae sixth 
Councrl of ■ :artha«e. The seventeenth Sardican canon was »Uo quoted. 
In the letttr of Pope Zoaimua; but as it does sot relate to appeals to 
Borne, we i eed cot give it. 



